Authenticity o-p the Qur’an 


asalamu alaykoum clear brothers and sisters , I wanted to ask a long question about the 
authenticity o-P our holy book just so I can yet a deeper understanding on this matter . 
some non muslims claim that our quran was changed a-pter our dear prophet 
moukammed peace be upon him died , they use akaditk -prom sakik boukhari in order to 
bring doubt , the -Pamous ones they used are : umar ibn khatab radia lah aanhou 
(claimed that there is verses missing about stoning adulterers ) and the second one 
was boukhari 6:527 where umar said Ubai was the best o-p us in the recitation (o-P the 
Qur'an) yet we leave some o-P what he recites.' Ubai says, 'PI have taken it -Prom the 
mouth o-P Allah’s Apostle and will not leave -Por anything whatever." dan you please 
explain to me these akaditks and also I have a question tkats di-p-perent -Prom this topic 
which is about the 7 di-p-perent quiraat o-p the quran besides the chakel and a -Pew 

letters that di-p-pers, does it have whole words that are di-p-perent? 

* 

jaazakoum lah kkayran :) 


l he authenticity o-P the Qur’an is established in such a way that made even a writer as William 
Muir (d. 1405) admit: 

There is probably in the world no other work which has remained twelve centuries with 
so pure a text . * 1 

The Qur’an is mutawatir (■>«**•)—that is, transmitted by means o-p tau/atur (>»■*»)—-Iprom the 
Prophet Muhammad in each and every verse o-p it down to this day . 2 

* Islam<i834, “Authenticity op the Qur'an”, Islam Publications & Research, or, Islam.com 
< https;//Cja.islam.com/s/dt6tco/authenticity op the qu r an > accessed 11 February 2020. 

1 William iiuir, introduction to chapter Pirst in The Life of Mahomet and History of Islam, to the Bra of the 
Hegira, i (London: Smith, Elder & Co., 1858), xiv-xv. 

2 The Muslim scholars are unanimous on this. See also Shady Hekmat Wasser, The Transmission of the Variant 
Readings of the Qur’an: The Problem opTawatur and the Emergence oPShawadhdh (Leiden; Koninklijke Erill 
W \l, 2013), 84, 230; Muhammad HadT Ma'riPah (Shia scholar), Siyanah al-Qur’an min al-TahrTf (3rd ed„ Qum; 






Mutawatir means that something is transmitted by multitudes o-P people at all times and at all 
stages such that collusion in -forgery becomes impossible due to their large number. 

The exact number is irrelevant: the important condition is that the possibility o-P coincidence or 
“organised -falsehood” be obviously negligible. 

And i-P something is mutawatir tUen it yields certainty or certain knowledge ( f /7m; yaqln) qat*), 
whether o-P contemporary or o-P past events. 

Something that is mutawatir \s common knowledge and is oof in need o-P a chain o-P transmission 
( isnad) because it is transmitted by multitudes o-P people and because an isnad is required to 
corroborate the authenticity o-P a report or transmission that is in doubt, and a mutawatir 
report or transmission is not in doubt. 3 

Examples o-P mutawatir transmissions include knowledge o-P accounts like the Holocaust, the 
independence o-P India -Prom the British rule in 1 ^47, the Hijrah o-P the Prophet Muhammad 
-Prom Mecca to Medina in AD 622 and his birth in Mecca, the existence o-P distant cities and 
countries and o-P ancient -figures like Aristotle, Plato, Socrates, Alexander the 6rreat, and so on. 

Some o-P the examples o-P the mutawatir practices [sunan] sunnahs) are the -five daily prayers 
(salak), -Pasting ( sawm ), zakat (zakah), hajj, and recitation o-P the Qur’an. 

Transmissions that are net mutawatir are called ahad ( jL =- T ), meaning solitary or narrated by 
only a -Pew, and it is this kind o-P transmissions that are in need o-P a chain o-P transmission 
( isnad) or reference to particular transmitter(s). 4 

All this has been substantiated in the journal articles I have re-Perred to in the section on 
-further reading . 

And an a/idc/hadTth does not yield certainty, even i-P it is sakih. 

Al-Wawawl (d. 676/1277) unequivocally states: 


Mu’assasak a!-Waskr al-IslamT, 1428/[2007/8]), 23-4, 37. 

3 Tahir al-Jaza’irT al-Dimaskcp (d. 1338/1420), Tawjih al-Mazar Ha UsOl al-Athar, ed. c Abd al-Fattah Abu 
(a kuddak (Aleppo; iiaktab al-iiatba'at al-Islamiyyak, 1416/1445), 136-7. 


4 Ibid. 





*j ggiaJLo oj\ y (oUAo li^P JLaP IS|$ 


And when [a hadlth is] called “sahTh” then that is its meaning, not that it is certain 
{maqtu^ 

He -further writes: 

M^JlAP ‘O9J&&I9 Q^flfl^oil aiUL>3 < a— a£ JUaI> yJthjlll pJLsJI^ (oSsx^as ^SaSLo $qJ> LoJDJot oO$j to uf ^iJI ^ 

pJLfl dujl^ pJ Lo 0^1 

And the Shaykh [Tag! al-DTn Ibn al-Salah (d. 643/1245)] stated that whatever] they 
both [al-l3>ukhar7 (d. 256/870) and Muslim (d. 261/875)] have reported or either one o-f 
them then that is certain ( macffu *) as to its authenticity and it yields certain 
knowledge (al-'ilm al-qat c f), but he has been opposed by the researchers (at- 
muhacfCjficfun) and the majority [o-f the scholars] ( wa’I-aktharun ) that it yields 
uncertain knowledge ( zann ) only unless it is mutawatir, and Allah knows better. 5 6 7 * * * 

Al-'IraqI (d. 806/1404) said: 

£laAJI y j£>Uo I^JlkaP vJuAaoJI^ ^jouaJU^ 

And by satyh and Ja^-P they [the scholars] mean apparently, not certainty ... ? 

The great Shia scholar al-SharTf al-Murtada (d. 436/1044), answering the question o-P how the 
Prophet could have married 'A’ishah, who would later become a disbeliever in Imam! ShPl eyes 
-for battling 'All, replied that the Prophet did not know that she would do this and that the only 

5 MukyT al-DTn ibn Skara-f al-WawawT, al-TaqrJb wa’I-TaysTr li-Ma'ri-Pah Sunan al-frashTr al-Madlvr, ed. 
Muhammad 'Utkman al-Kkuskt (Deirut: Dar al-Kitab al- c ArabT, 1405/1485), 25 . 

6 Ibid. 28 . For a detailed discussion on this issue, see al-WawawT, introduction ( mucfaddimab) in Sahib Muslim bi- 
Sharh al-fiJawawT, i ([dairo]: al-Matba'ak al-Misriyyak, 1347/1424), 14 - 21 , 131 - 2 . 

7 Abu ’l-Fadl Zayn al-DTn al-'IraqT, Al-piyyab at-Hacftth 1 , or, al-Tabsirah wa’I-Tadhkirah -fT c Ulum al-Hadpfh, ed. 

a!- c ArabT al-Da’iz al-FaryatT (Riyadh: Maktabah Dar al-Minkaj, 1426/[2005/6]), 68 I. 14. A similar statement 
is made by TaqT al-DTn Abu c Amr Ibn al-Salah, Muqaddimah Ibn a!-Salah wa-Mahasin al-Isfilah, ed. 'A’ishah 

c Abd al-Rahman (new ed., dairo; Dar al-Ma'ari-f, 1404/1484), 152 ; “And when they [the scholars o-f the 
HadTths] say, ‘This hadTth is sahib,’ then the meaning o-f it is that its chain o-f transmission ( isnad) consists o-f 

all the said qualities. And it is not o-f its condition that it be certain in reality,... ( oli *~» li ®’ v-r-^s 

(>o^ll yj^SLi <X/ Lt^lailo Osfc. ul U-o O^S jLo f oXLmi vJL’^sJ'I aJl)” 



proo-p that he did is the hadTth “You will -fight him [ c All] and you will be in the wrong ( sa- 

tuqatifTnaku wa-anti zalimak laku),” and this “appears only via akad means the likes O'f which 

8 

cannot be considered certain.” 

And all the hadTths in the HadTth literature—including the hadTths in Saklk a!-B>ukkdrT and 
Saklk Muslim—are Shad only, and, hence, do not yield certainty. 

Ibn al-Salah—a HadTth scholar who, based on some other reasons, was o-P the opinion that the 
hadTths in Saklk a!-B>ukkarT and Saklk Muslim yield certainty—explicitly states that in the 
discourse o-P the HadTth scholars or traditionists (mukadditkun) the taxonomy o-P the 

mutawatir is nowkere to be -Pound, and this, he says, is due to the -pact that such hadTths do not 
constitute part o-P their riwayaks . 

Ibn al-Salah himsel-P acknowledged that the traditionists’ repertoire o-P hadTth does not include 
the mutawatir category. 

(3»ut Ibn al-Salah said more: 

oU(f Ou'JaJI O-o vfJUJJ Jlio J1 m» 0-o£ 

And the one who is asked to produce an example o-P such a hadTth [mutawatir] will be 
exhausted by his search. ° 

In his own search -Por such hadTths, he could cite only one: “He who intentionally lies concerning 
something I [viz., the Prophet] have said will gain a seat in Hell-pire” 8 * 10 11 . 


8 Aba M-Faraj c Abd al-Rahman Ibn al-JawzT (d. 587/1200), al-fluntazam fi Tarlkh al-Muluk wa’I-Umam, ed. 
Muhammad c Abd al-Qadir c Ata and Musta-fa c Abd al-Qadir c Ata, xv ([2nd ed.], Beirut: Dar al-Kutub al- 
'Ilmiyyah, [1415/1885]), 286: *<p - 1 L ~> elJi oj* O^I>oJI »jl p-LtI p^iJI o_a_L£ oJ I glaP U&o Jlib (j^lol 

oJ ixoJ LL-b oJuJ->'LftJO.A» J|ji p^mJI ojJLS- oJ I oJuL©-/ giflll; ^1 L0-03 ii^ 0 -® uji) OJjJ Lo Ci(SO Oil— 

al-Murtada, “al-Man c min al- c Amal bi-Khabar al-Wahid”, in Masa’il al-Murtada, ed. Wa-fqan Khudayr Muhsin 
al-Ka c bT (Beirut: Mu’assasah al-fralayhah, 1422/2001), 81-3, where he rejected the idea that abaci hadTths 
were legally compelling) -for the same reason, citing* verses o-f the Qur’an (e.c>. 17:36, 7:33, 10:36) which 
condemn -following; uncertainty ( zann ) in religious matters. 

8 Ibn al-Salah, Muqaddimah, 453-4: p^/l'l<)j p^Jl^Luo oJL» 1 mu aJgSJ vilJi JL&J 3 

1 0 Ibid. 454. 

11 Ibid.: jLiJI 0 - 0 W* 1 * o-Lt 0 -. According* to some other scholars, as will -follow, even this hadTth is not 




The other hcdltk which he could -find that seemingly met the standards of the mutawatir was 
“Acts are judged by intentions”. However, he acknowledges that although this hadlth was 
reportedly narrated by a mutawatir number of transmitters, its apodictic manner o-P 
transmission occurred in the middle tiers o-P transmission, not^rom the outset . 

AI-WawawT also agrees with this conclusion. 3 

Al-ShatibT (d. 7*10/1388) said: 

<Ull O-t Jcf^> ot JL/ 

In -pact, I am still short o-P finding a hadTth from the Messenger of Allah ^ as 
mutawatir : 4 

Al-Shatibl also argues that discussions concerning the certainty of mutawatir hadlths are 
mostly hypothetical, since it is unlikely to find such hacfiths surviving in their mutawatur form 
until such later time when a hitherto unsolved legal case (waqi'ah) occurs. 15 

On at least two separate occasions al-Shatibl remarks that with the lapse of time the 
mutawatir hadTths have become so few that they are on the verge of extinction. 6 


mutawatir because some op its transmission do not include the word “intentionally ( muta e ammicf ")”, and this 
makes a whole lot op diPPerence and changes its import signiPicantly. See also Shees Hassan Shaikh, “How can 
we be sure that a hadith is the actual uttering op the Prophet? (Dr Jonathan A C Drown)”, YouTube 

< https;//www.youtube.com/watch?v=zzpyOHTOiioc > accessed 17 February 2020. 

1 2 Ibid. * 0JL/I5I pJ<) olLcwij a_*JL£ IjJ^ vfJji (olbjj >>’ I^aJI JAP oJLiL> (jlj vfiJi jj-o <( o 4 *Jb JU^Ml Udl M 

13 al-WawawT, al~Tacfrib wa 7— TaysTr, 85-6: v® ^ ojf-y yg oitiui v _ ? j o> 9 >k«ji ^ 

K jUJI o_o 0JJUL0 l^joJLp iJ^JZjLo v_ fjS O-o** < oj^T ^_^JI 0J9I O-o ijS- pJLttJI u_o oJLiL/ Lo 3^9 (p^J.L,l9J 

(Oil <U)l9 “0.UJJO JUiiM LoJl” y 

14 Abu Ishag Ibrahim ibn Musa al-ShatibT, at-IHisam, ed. SalTm ibn 'Id al-HilalT (Khobar: Dar Ibn 'APPan, 
1412/1442), 145. 

15 al-ShatibT, al-tluwa-paqat -ft Usui al-Ahkam, ed. Muhammad MuhyT al-DTn 'Abd al-HamTd, iv (Cairo; [Matba'ah 
Muhammad 'AlT Subayh], [ 1384/40]/1470), 8 II. 14-21 (cited in U/ael D. Hallag, “The Primacy op the Qur’an in 
Shatibfs Legal Theory”, in Wael D. Hallag and Donald P. Little, eds, Islamic Studies Presented to Charles J. 
Adams (Leiden; E.J. Drill, 1441), 78 n. 38): u jlo-Sm vA^y ^^^9 j~o\ i>b>9 o_*JL£ LoJI jU^^II jj\$ y 0-® Lo 

ojlP y_yS <)l £P|<) >*-£■ Ocy aJL^>woJI j3$\LoJI o<c 5 odlP faJCPl^JI OLoj v_r^l yjt’flii/ 

16 al-ShatibT, al-Muwa-pacfSt, ii, 34; iv, 8 (cited in Hal lag, “Primacy op the Qur’an”, 88 n. 72). 




I bn Hibban cd-i?>ustT (d. 354/%5) said: 


( ^jUj^ i>£ LoiDj^l Ourl^j O-t >a> yoJJI 0-t i>mjJ ojSI ol>^|l jL3-t LgJ^ l^j^p LoU 

jl — **>t 0^ O*^ t liiJD JbuUwl LoJLP dJjl vjJj vfJLlS y j ^juu < ja> 0^ Lo^JLo 

So, as -for the [hadTth] reports, then all of them are non- mutawatir reports (akhbar 
af-ahacf), -for there is not -found [any] report -from the Prophet -from the narration 
o-f two trustworthy narrators ( c adlayn ), one o-f whom narrating -from [another] two 
trustworthy narrators, and each one o-f both [narrating] -from [another] two 
trustworthy narrators till it reaches back to the Messenger o-f Allah $£(§&; so when this 
is proved to be impossible and -false, it became established that the reports are all 
non-muiawatir reports,... 7 

So, we see that the Muslim scholars—both legalist and traditionist, and Sunni as well as Shia— 
themselves admitted that even a sahib hadTth does not yield certainty. 

We also saw that the Sunni Muslim scholars—legalist and traditionist—who were -fond of 5 the 
notion o-f the variant readings o-f the Qur’an or its revelation according to the “seven ahru-F’— 
admit that no muiawatir hadlths are present in the Sunni HadTth literature at all. 

So, we conclude that the Qur’an yields certainty because each and every verse o-f it is 
muiawatir, whereas the hadlths in the HadTth literature o-f the Sunnis do not yield certainty 
because none o-f them are muiawatir. 


17 Aba Hatim Muhammad Ibn Hibban al-iJ-ustT, al-Ihsan ft Taqrjb Sahib Ibn Hibban, ed. Shu'ayb al-Arna’at, i 
(Beirut: Mu’assasah al-Risalah, 1408/1488), 156; Abu frakr Muhammad ibn Musa al-HazimT, SburGf al-A’immah 
al-Khamsah, ed. Muhammad Zahid al-KawtharT ([Cairo]; al-Maktabah al-Azhariyyah li’l-Turath, 
[[1425/6]/2005]), 26. It is noteworthy here that the definition of muiawatir for the legalist scholars (usuh 5) 
is different than that for the traditionists ( muhaddithuri)—a discussion which is covered in the journal 
articles referred to in the section on further reading — yet it makes no difference here because I have cited 
scholars belonging to both camps—legalists as well as traditionists—attesting to the fact the mutawatir is 
simply non-existent in the HadTth literature, because, as explained earlier and even admitted by scholars like 
Ibn al-Salah and al-WawawT (see notes 4 and 13), the muiawatir transmissions are not in need of a chain of 
transmission ( isnad) in the first place (see notes 3 and 4). 




Therefore, to claim about the Qur’an—which is certain—that there were some of its verses 
which are not present in it now on the basis o-p the HadTths—which are uncertain—is absurd. 

Similarly, to claim on the basis o-P the HadTths that some o-P the verses o-P the Qur’an have been 
abrogated (mansukb) and are no longer valid is also absurd. 

Same is the case with the so-called “seven readings (a/-cfira’at al-sab *)” or the “ten readings 
(al-qira’at al- c ast\r) n of the Qur’an. 

There is only one reading (qird’ab) of the Qur’an that is mutawatir in the true sense, and that 
is the reading which is read and recited in most parts o-p the world, also called “the common 
reading (al-qird’ah al- c dmmab)” . 

AI-ZarkashT (d. 7^4/13^2) writes: 

l>of (OJUamJI Oov^ll os ojj\£Lo IvJuAxaJI^ ^ (oj^Ao vJL / 1JUP3 JJS 0JJI3&0 ^»«JI Ol p l>A)l ^ 

lift/ <olfr|jJUl yui^ >^50 oJUmJI oUljiJI oJUmJI a«v^ll )Uuw| Oji <jJa/ <uA 9 ^aJJI 

jL&t jJ>3 **^5 coJo^l^JI^ t>Ap>iaJI JLoX? pJ J0I3JI O- 5, 

vfJLli O-o ovU^ Oyol& 3/f OkjJI 

... The “seven readings” are mutawatir according to the majority [o-P the scholars], and 
it is also said [that they are] rather mashhur (merely “-Famous”, [not mutawatir ]). ... 

The truth is that they are mutawatir from the “seven imams [readers]”. As -par as 
their tawatur from the Prophet ^£g, is concerned, this is debatable, -Por the chain o-p 
narrators ( isnacf) of these seven imams -Por these seven readings are -Pound in the 

18 Unfortunately, this “common reading” op the Qur’an later came to be identified with the reading of Hafs 
from ( c an) 'Asim <>* ^=-), and this probably caused some confusion, which perhaps led scholars like al- 
ZarkashT and al-ShawkanT to deem all the readings of the Qur’an as non -mutawatir (ahad) (see notes 19 and 
21). Also, the Shias read the Qur’an according to this reading only and reject the notion of the seven or the 
ten variant readings and/or ahruf, Ma c rifak, Siyanah al-Qur’an, 16-17, 23-4, 37; Wasser, Transmission of the 
Variant Readings, 32-3, 112-15. It is also noteworthy here that although some of the Shias used to believe in 
the notion of the distortion/falsification/alteration ( tahrjf) of the Qur’an, they are now coming forward to 
admit that the Qur’an has in fact been free from any distortion or corruption: Muhammad Mustafa al- 
A'zamf, The History of the Qur’anic Text: From Revelation to Compilation: A Comparative Study with the Old 
and Hew Testaments (Leicester: UK Islamic Academy, [2003]), 148 n. 11; Ma'rifah, Siyanah al-Qur’an, 
especially 16-17, 23-4, 37. 



books of the readings {qira’at), and it is transmission -from single [person] to single 
[person] (naqf al-wahid c an al-wahid), which does not fulfil the conditions of iawatur, 
neither at the ends nor in the middle, and this is present in their books. And Shaykh 
Shihab al-DTn AbQ Shamah had pointed some o-p this out in his book abhurskid al- 
WajlzP 

He also writes: 

jUa/$|£ OyLi’ O-f o^lji Owtf O^jJI Jy-t JLP 

Jyj 0^5 15 JJI plBJI yi Cny>o JL»>A=r U JL^ ^ <ujl J>mij u»t>p yJUl o^ljJUl vjJ »3 (HolAll o^ljJUl 03 P A 

^ (Olo v^Uil ^5jib 0^5 (o>A>ill SaojJUI ji 

Abu c Abd al-Rahman al-SulamT (d. 73-4/642-3) said: “The reading o-p Abu Oakr, c Umar, 
c Uthman, 2ayd ibn Thabit, the MuhajirQn, and the Ansar was one: they would read [the 
Qur’an according to] abqir&’al 1 ab c 5mmak (‘the common reading’), and that is the 
[same] reading that the Prophet had read out to JibrTl [Gabriel] twice in the year 

he [later] passed away. And Zayd had witnessed ab'ardah af-akhTrak (‘the last 

20 

presentation’ or ‘the -Pinal recital’) and he taught people the same till he died ...” 

Al-Shawkam (d. 1250/1834) states: 

Cm> Ojtft vfXJS sjJS U-AJJ5 SJ^*A)\ »oUljiiJI Jd\$i - LCo^t - ### OrUIjiiJI Cm> vi^ 

<p^J?l*ijJU £|jJUl JuJLm>! \J>jSU O-o vfJUS v_9j>A£ Lo^ (U)l>T ^JJb' oJ^AJLo L^JLo oJ^l£ ol^ljJUl oJkiX) pJLt 

The claim that the Qur’an is entirely mutawatir in all its verses across the seven 
readings,... and similarly the claim about the tawatur o-p the ten readings,... is a claim 
devoid o-p even a hint o-p knowledge, -Por indeed each one o-p these readings has been 
transmitted via akad means, as anyone who is familiar with the isnads of those 

2 j 

readers (cfurra) for their transmissions [of the Qur’an] knows. 


1H (3>adr al-DTn Muhammad ibn c Abd Allah al-ZarkashT, abfrurhan ■Pr c Ulum ai-Qur’an, ed. Muhammad Abu ’l-l-adl 
IbrahTm, i (dairo; Maktabah Dar al-Turath, 1376/1 ^57), 318-14. 

20 Ibid. 237. 

21 Muhammad ibn c AlT al-ShawkanT, Irskad al-Fukul ita TahqTq al-Haqq min c Ilm al-Usul, ed. Abu Ha-fs SamT ibn 
al- c ArabT al-AtharT, i (Riyadh; Dar al-FadTlah, 1421/2000), 172-4. 



The other readings of the Qur’an were not alu/ags accepted as canonical or authentic because 
they had wet the technical requirements -for tawatur but simply because they had some isnad 
support and had become widely accepted. 

So, we see that there is only one reading of the Qur’an that is authentic and mutau/atir 
(certain) in the true sense. 


A Muslim perspective 

The Qur’an was originally revealed to the Prophet Muhammad $§& as an oral revelation 22 , 
although it was later put down in writing. 

In fact, the Arabic word C/ur’an (oT>s)— from the root Cj-r-’ M —itself means a “reading”, a 

23 

“recitation”, a “discourse”. 

So the Qur’an is actually that which is read/recited, and that is what matters. 

So if someone adds surah separators, ayah separators, ayol 1 numbers, surah names, diacritics, 
or anything of the sort to the written copies of the Qur’an, or uses a different orthography, it 
all makes no difference, since the actual Qur’an is that which is read/recited. 

As yet, we don’t even have a complete Qur’an manuscript that dates back exactly to the 
lifetime of the Prophet but only four pages 24 . 

And Allah (God) had already said to the Prophet that it was His (God’s own) responsibility to 
compile the Qur’an and read it out and then to clarify or explain it to the Prophet and that he 


22 Qur’an 75:16-1*), %:1. 

23 Edward William Lane, An Arabic-Enc/lisb Lexicon, vii (ed. Stanley Lane-Poole, London: Williams and Moryate, 
1885; Beirut: Librairie du Liban, 1%8), 2502, 2504, under “1. =>L>— *”and “oL>— in” respectively 
< http://lexicon.Ciuranic-research.net/data/2l q/O 48 _C(r0.html > accessed 11 February 2020. See also Qur’an 
34:27-8. 

24 Cadbury Research Library, “The Birmingham Qur'an Manuscript”, FUckr 
< https://www.-flickr.com/photos/cadburyresearchlibrary/albums/72l57fe55161018888 > accessed 11 February 
2020. 





25 

then should -follow the same reading , so the Prophet would not have had any doubts as to the 
beginning and the end o-p a particular surah nor do we. 


And, as we saw above, an oral transmission in itsel-P yields certainty ( yagTn) i-P it’s mutawatir, 
i.e. i-p it’s transmitted by means o-p tawatur, and each and every verse o-p the Qur’an has been 
passed down to us since the time o-p and by the Prophet via tawatur. 


... The scholars o-p the ummah have unanimously agreed that the Prophet promulgated 
the Qur’an among the ummah by relaying it publicly and unequivocally to everyone in 
ways that eliminated con-pusion ( shubhah ); -por this very reason, the Qur’an’s 
absoluteness ( hujjah ) was established. The Prophet did not spread some parts o-p the 
Qur’an more -frequently than he did with some other parts, nor did he read parts o-p it 
to certain people and excluded others -Prom receiving some o-P its other parts. 
Similarly, the Prophet did not explain to one or two Companions only that some verses 
are Qur’anic while others are not. The Prophet disseminated the Qur’an publicly and 
equally among the whole ummah. , 2b 
Allah says: 


---, gj g. - - * -- • rtf -7 -tf-O - •- - Of - • *- * ' jr- . 

^1 ■AJjl 0} O^LJJI O—o *2JLq+gJU dJ}\$ OuJUmj qAL UP \JJLSU pj vfJL/J (yo vUjJ| Jjj| to L^IU y 


{ o-yiUOl pjaJl 


0 (the) Messenger, convey/promulgate (oa High,} u/Aaf has been sent down/revealed 
towards you -Prom your Lord, and if you did not then you have not 
conveyed/promutgated His Message frisalatahuj; and Allah will protect/protects you 
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from the people; verily, Allah does not guide the disbelieving people. 

Allah also says: 

^ oJ li|3 jSij t LUjJ 0—^ q ^ 

\/erily, it is We Who have sent down/revealed the Message/Reminder fal-Dhikrj, and 


25 Qur’an 75:16-1^. This should explain why the Qur’an we posses today does not have a chronological order, 

26 Wasser, Transmission of the Variant Readings, ^ 2 ; Abu i3akr ibn al-Tayyib al-iJaqillanT (d. 403/1013), ah 
Intisar li’l-Qur’dn, ed. Muhammad 'Isam al-Qudak (Beirut: Dar Ibn Hazm, 1422/2001), 220 . 


27 Qur’an 5:67. 
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verily We are its Preservers (Ha-fteun ). 

Also, the notion o-P the Qur’an being revealed according to “seven ahruf ’ or o-f its variant 
readings is nowhere even hinted at in the Qur’an itsel-P; the only probable source -for such 
notions seems to be the HadTths and/or extra-Qur’anic material—which themselves are 
uncertain and, hence, not worthy to be trusted. 


What was the -first version o-P the Qur’an addressed by Jibril to the Prophet 

Muhammad? 

The -first “version” o-P the Qur’an was the same as o-P today except -Por the -Pact that the Qur’an 
we have today, expectedly, does not -follow a revelational chronological order, -Prom what we can 
derive -prom the Qur’an itsel-P: 

— — • — — — — • jjj— » - 

^ ov Jby.ttjJ vfJUUJ V ^ 

hove not with it your tongue, [0 Prophet], [so] that you may be hasty with it. 

— • — —--JJ. 

4 asTjjy UudLt Ol y 

l Verily, with Us rests its collection/compilation (jam'ahuj and its reading/recitation 
(qur’anahu ). 

^ a/T jS ou|>$ I5JP ^ 

Then when We have read/recited it, then follow its reading/recitation (qur’anahuj. 

{ iZu. Si p > 

2 Cj 

Moreover, verily, with Us rests its explanation/clarification (bayanahu/. 

The last version is usually called al- c ardah al-akhTrah (&*»>*« meaning “the last 

presentation” or “the -final recital”— which is the same as al-gira’ah al- c dmmah (“the common 
reading”). 


28 Qur’an 15:8. 

28 Qur’an 75:16-18. 




And it’s this “-Final recital” that the Prophet Muhammad and, by implication, all Muslims are 
supposed to -follow, 30 

So it’s this “-final recital” that we have as the Qur’an today. 


Some important excerpts 


... Thus, i-f the Qur’an had been transmitted only orally -for the -first century, sizeable 
variations between texts such as in the hadlth and pre-Islamic poetry would be -found, 
and i-f it had been transmitted only in writing, sizeable variations such as those in 
di-f-ferent transmissions o-f the original document o-f the Constitution o-f Medina would 
be -found, B»ut neither is the case with the Qur’an. There must have been a parallel 
written transmission limiting variation in the oral transmission to the graphic -form, 
side by side with a parallel oral transmission preserving the written transmission -from 
corruption. The oral transmission o-f the Qur’an was essentially static, rather than 
organic. There was a single text, and nothing, not even allegedly abrogated material, 
could be taken out, nor anything be put in. This applied even to 'Uthman, the great 
gatherer o-f the text. 31 


( 2 ) 

This thesis has attempted to show how Hamid al-DTn al-Farahl has shed new light on 
the collection o-f the Qur’an in the light o-f the Qur’an itsel-f. It has also presented 
historical material which stands in line with this account o-f the Qur’an and also 
analyzed some major narratives related to the collection o-f the Qur’an which seem to 
stand in contradiction to this account. 

30 Qur’an 75:18: Then when We have read/recited it then -Follow its rea ding/rec it a tion fqur’anahu ). 

31 Adrian Alan Crockett, conclusion in “Studies in Two Transmissions o-f the Qur’an” (PhD thesis, University of St. 


Andrews, 1*184), 142. 



According to al-Farahl, the Qur’an clearly says that its text was -Finalized and 
collected in the lifetime o-p the Prophet. This task was not le-Pt to his successors. 
History also shows how this task was accomplished. The Prophet never le-Pt any 
o-p-picially compiled codex o-p the Qur’an nor any group o-p o-p-picially appointed 
memorizers as repositories o-p the Qur’an. Instead a unique way was adopted: the 
Qur’anic text was transferred as a living tradition among the Muslims. Companions 
wrote out their own copies and also memorized it. The Qur’an was transmitted both in 
the oral and in the written form by a vast majority of these Companions. As Muslim 
authorities have specified, the mechanism of this transmission was tawatur or 
generation-to-generation transfer. 

The collection accounts attributed to each of the first four caliphs Abu fcakr, 
'Umar, 'Uthman and 'AfT, on the other hand, show that the Qur’an was collected after 
the demise of the Prophet, As such they are in contradiction to the Qur’anic account 
of collection. Moreover, it has been shown that these narratives have serious flaws in 
both their matn and in their isnad and cannot be trusted. 

Material regarding the codices of two very close companions of the Prophet: 
'Abdullah ibn Mas'ud and Ubayy ibn Ka'b has also been analyzed. These codices were 
said to have a different arrangement of the surahs as well as some deletions and 
additions. It is shown that the matn and isnad of this material is also dubious and 
cannot be trusted. 

A narrative on the placement of Surah af-Tawbah and Surah ai-An-fai done by 
'Uthman is also analyzed. Once again its matn and isnad was found to have flaws. 

If this historical material is spurious in its details, then the traditional Muslim and 
Western accounts of Qur’an collection which are primarily based on material 
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extraneous to the Qur’an have to be re-assessed and re-evaluated. 


32 Shehzad Saleem, general conclusions in “Collection of the Qur’an: A Critical and Historical Study of Al- 


Farahfs View” (PhD thesis, University of Wales, Lampeter, 2010), 346-7. 



Further reading 


Huseyin Hansu, “Motes on the Term Mutawatir and its Reception in HadTth Criticism”, 
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Studia Isiamica, 61 (1485), 81-105 < https://www.cccdemic.edu/40435667/ > 

U/cel \b. Hcllccj, “The Authenticity o-p Prophetic HadTth: a Pseudo-problem”, Studia 
Isiamica, 84 (1444), 75-40 < https://www.cccdemic.edu/40435831 / > 

Jonathan A. C. i?>rown, “Did the Prophet Say It or Mot? The Literal, Historical, and 
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Society, 124.2 (2004), 254-85 < http://www.drjoncthcnbrown.com/wp- 

content/uplocds/2011 /08/Did-the-Prophet-Scy-It-or-Mot-PDF.pd-P > 


Other use-pul resources 

Variant readings (multiple giraats) op the Qur'an not authentic (Javed Ahmad 
drhamidi): YouTube [Urdu] < https://www.youtube.com/wctch?v/=kojtoK16Rnc > 

Variant or Multiple Readings ( GUra’at ) op the Qur’an; Are They Really Authentic?: 
Internet Archive 

< https://archive.prg/details/VariantOrMultipleReadingsQiraatOPTheQuranAreTheyRe 

allyAuthentic_/ > 

Muhammad Asad on the Daseless Concept op ‘Abrogation ( KJaskh )’: Internet Archive 

< https://archive.org/details/MuhammadAsad0nThei3aseless6onceptAbrpgatipn_/ > 

Abrogation, Stoning, Apostasy, and Jihad (The Study Quran): Academia.edu 

< https://www.academia.edu/41820101 / > 












Should the HftdT+hs be followed? 


We just saw above that the HadTths do not yield certainty and are uncertain ( zannf) at their 
best. 


I his leaves us with the an important question: can they still be believed and/or followed? 


The Qur’an has the following to say about basing Islam/religion on uncertain ( zannf) sources: 

. " *■“’ •* " * " "i a *o— jjj—*, * ” s r s " s ° * uf """ . 

| j U/ pjJLP ajjl 0} 1^* vJdoJI O-o ^1 Ch^I 0} ^ 9 } L03 y 


Zinc/ most of them follow not except [mere] zann 33 (doubt; guess; speculation; surmise; 
uncertainty; ambiguity; equivocality; possibility); verily, the zann does not free [you] 
from the truth [or take you to the truth] at all; verily, Allah is All-Aware of 
whatever] they doT 


*» — £ - O - • # g J. a"’Sffi ® * g*» • • O • J> —" — 

^ vJlxJI 0-0 yOBv y oJ^JI 0{5 0^1 V} 0} 0-0 Ov p^J L03 ^ 


Zinc/ they have no [certain] knowledge thereof; they follow not except the zann; and, 
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verity, the zann c/oes not free [you] from the truth [or take you to the truth] at all. 


^ 00{5 0^1 yj 0$®+" 0} dill 0-* ubjill yJ Cm >1^1 ^lali o|S ^ 


And if you follow most of those on the earth they will mislead you from the Way of 
Allah; they follow not except the zann, and they do not[hing] except conjecture 
/t/akhrusun/ 6 


33 When zann (o^>) and e ilm (Hf) are contrasted then they mean “uncertain knowledge” and “certain knowledge” 
respectively. 

34 Qur’an 10:36. 

35 Qur’an 53:28. 

36 Qur’an 6:116. 



^ o $9j+aj yjJti jy>Aa)i ^i[ vjdji jju isio-p vjbtii p^/j diii p^jJi y 


So, that is Allah, your Lord, the Truth; then what is there [left] after the truth except 
error? So, how, then, are you turned away [-prom the truth]f 


vjjj. i j i 0- ;; » ; fll pL»j! o .»l * o J U t AI Lot pi p>» Jj jJtoJI lm>S 0"^l Cm ^Ijji uW ^ 

— — • >•* • • 

4 pju& o| 


Eight pairs: of sheep, two, and erf goats, two. Say, “Is it the two mates He has 
forbidden or the two -females, or that which the wombs of the two females contain? 
In-form me with [certain]knowledge (1oi- c i(mj, if you are truthful 


>| pju S pf pl»jt <uJK C*loAAl Lot pi pj^> Ji jJuJI 0-<>3 Chh^I U/^t 0-03 ^ 

^ p^fiJI \S SJ fc. y uj u«UII JUoaJ 1/iS - dill (jJtf Cim pJUof 0-a-® l-i^-f dill 


Zinc/ of camels, two, and of oxen, two. Say, “Is it the two males He has forbidden or the 
two females, or that which the wombs of the two females contain? Or were you 
present when Allah enjoined this upon you?” Then who is more wrong than the one who 
ascribes a He to Allah, that he may lead the people astray without [certain] knowledge 
(b\-g hayr c ilmJ? Truly Allah guides not the wrongdoing people. 


• « o » s - o - • - O' * *0 - •- o —■ *-«- — » — 0 -r g. * * —o — — - - » g. — — f - * 

31 u-*—=TJ oJJ_P p-xl 31 Ua 31 oJulo 01 gS Uo U»3co vjJJ vj^-31 Lo v_r* 0 L 9 ^ 

^ pjp’j vfJL/j ^3 >a£ jJa/ol 0 -o-p <y djjl >aaJ JjdI 


5oj/, “I do not find in that which has been revealed to me [anything] forbidden for an 
eater to eat of except that it be what has died of itself, or blood poured forth, or 
flesh of swine—for that surely is filth—or that which is a transgression, other than 
[the name of] Allah having been invoked on it; but whoever is compelled by necessity, 


37 Qur’an 10:32. 





without wilfully disobeying, or transgressing, then surely your Lord is Forgiving, 


Merciful." 

- «r-- r ***** --- s -*-** • •— — g;- — * - -- * * ** t s* -s' * - - s - x 

1° jl Ul^xll 3 I v>JLo.> to yj U^o^xmi p.g,*I.C ULoj^ pJLsJI^ jJbJI 0 m> 3 >Alb Jj Uoj^ O^JJI y 

, - * * - -- • - -- 

^ 0^9)UoJ U {3 p^jJU; pjDUuj^j- vfiJ) ^JhMj JoJU>l 


And to those who are Jews We forbade every animal with daws; and of oxen and sheep 
We forbade them the fat thereof, except that upon their backs or their entrails or 
that which is mingled with bone: thus did We recompense them for their wilful 
disobedience, and surely We are truthful. 

— • * • • — *» •— JJ— * — — — — — » • » JJ- • *- — • — 

^ Oju>,puJI p 9 &JI Ola«#L/ )>/ ^9 oAmiIj Sb«>j 95 pCj JLftP 0|^ ^ 


Then if they deny you, say, “Your Lord is [the Lord] of All-encompassing mercy, and 
His Might will not be averted from the guilty people. ” 


I9—PIS < j Ji» p ■g.UP O—o O-o tJLo>> ^9 U$UT ^9 U^>wif to dill f-L& 9J l9^>*i 0 -'*sll J9A*-*-* ^ 

. * * *• * a • * # r 0 - a a * " * aT • "* * • *7 # • • **° 0 - # * — r 

^ S| pJC/1 0|s 0 *aJI VJ uS^m 7 0} tJJ <>9=r>3ap ^JLP 0-0 p5 jJLP Jd> vJLP UmiL 


f/iose who are polytheists will say, “Had Allah willed, we would not have ascribed 
partners to Allah nor our fathers, nor would we have forbidden anything;” those who 
were before them had similarly denied, till they tasted Our Might. Say, “Do you have 
any [certain] knowledge film,) that you can produce for us? You follow not except the 
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zann, and you do not[hing] but conjecture ftakhrusunj. 


l-rom the a-Forementioned verses o-F the Qur’an, it is crystal clear that, in matters pertaining 
to Islam/religion, 


1. -Following zann is the characteristic o-F the unguided/misguided/wrong people (the 
polytheists, -For instance) 


2. -Following zann cannot lead a person to the truth or the desired destination (which is 
6rod and Paradise, -For a Muslim believer) 

3 c, 

3. whatever is not the truth/right is error/wrong 


38 Qur’an 6:143-8. 

34 The “permissible/optional [hatal] <«*»)” is a middle, neutral category between the “prohibited (haram; p'>») 






4. Islam/religion cannot be based on uncertain ( zanrif) sources (such as the HadTths) 

5. nothing can be deemed prohibited (haram) or, conversely, obligatory (-parctj—boiln o-P 

which are 6rod’s injunctions and thus -form part op His Religion/Islam— whenever there is 
any kind o-p zann involved, whether pertaining to either authenticity ( thubut, or 

meaning (dafafak, 

Thus, the a-Porementioned verses o-P the Qur’an condemn and prohibit beyond doubt the use o-P 
the HadTths as a source or part o-P Islam/religion. 


and the “obligatory (■ Pard, since, by depinition, the halal is neither a part/injunction op Islam/religion 

nor against it; see also Shees Hassan Shaikh, “Five types op acts in Islamic law (multilingual)”, Academia.edu 

< https://www.academia.edu/41452754/ > accessed 21 February 2020. 




The Original Sources o-P Islam 


Many ton-fuse the HadTth(s)— meaning “saying(s)” or “narration(s)”— and the Sunnah— 
meaning “practice”— to be one and the same, and although the two di-P-Per signiPicantly Prom 
one another—both lexically 40 as well as conceptually 41 —the two words are being, and have been, 
used more or less interchangeably by the Muslim laity as well as the intelligentsia, whether 
knowingly or unknowingly, whether intentionally or unintentionally. 

The original sources op Islam are not the Qur’an and the Hadlths but rather the Qur’an and the 
Sunnah, or more precisely, the mutawatir Sunnah op the Prophet(s) op Allah. 

The mutawatir Sunnah, as distinct Prom the HadTths, as one op the two sources op Islam—the 
other being the Qur’an—is no new concept to the Muslims scholars op the past. 2 


40 Lcue, Arabic-Bnylish Lexicon, ii (London: Williams and Worgate, 1865; Beirut: Librairie du Liban, 1468), 527-8, 

» * — 

524, under “2. => -»” and -»” respectively < bttp;//lexicon,C|Uranic- 

researcb.net/data/06 61/034 Hdv.btml > accessed 21 February 2020; ibid, iv (London; Williams and Woryate, 
1872 (repr.); Beirut: Librairie du Liban, 1468), 1436, 1438, under “1. => and ” respectively 
< bttp;//lexicon.C(Uranic-researcb.net/data/l2 _s/204_sn.btml > accessed 21 February 2020. 

41 Adis Duderija, “Evolution in tbe Concept op Sunnab during tbe First Four Generations op Muslims in Relation 
to tbe Development op tbe Concept op an Authentic Hadrtb as based on Recent Western Scholarship” , Arab 
Law Quarterly, 26 ( 2012 ), 343-437 < bttps;//www.academia.edu/7885137/ > accessed 21 February 2020. 

42 See, Por instance, Majid Kahdduri, trans., a 1-Imam Muhammad ibn IdrTs al-Shafi'fs al-Risala frUsui al-Ficfh ; 
Treatise on the Foundations of Islamic Jurisprudence, or, at-ShafFfs al-Risala: Treatise on the Foundations 
of Islamic Jurisprudence, or, Islamic Jurisprudence: ShafFTs Risala (2nd ed„ Cambridge, UK: Tbe Islamic Texts 
Society, [1487]), 284 para. 445; 81-2 paras 24-32; Mubammad ibn IdrTs al-SbaPi'T (d. 204/820), al-Risalah, ed. 
Abmad Mubammad Sbakir ([Cairo]; Sbirkab Maktabab wa-Matba'ab Mustapa al-iJabT al-HalabT wa-Awladubu, 
1358/1440), 478 para. 1324; 357-4 paras 461-5; Aba 'Umar YQsuP Ibn 'Abd al-i3arr (d. 463/1071), Jam i e Bay an 
al- c Ilm wa-Fadlihi, ed. Abu T-Asbbal al-ZubayrT, i (Dammam; Dar Ibn al-JawzT, 1414/1444), 774-80 para. 1452; 
Abu Yusup ya'gab ibn IbrabTm al-AnsarT (d. 182/748), al-Radd c ala Siyar al-Awza% ed. Abu T-Wapa al- 
APgbanT (Hyderabad, India; Lajnab Ibya’ al-Ma'ariP al-Wu'maniyyab, 1357/[1438]), 31-2; 'Isa ibn Aban (d. 
221/836) in Aba i3akr Abmad ibn 'AlT al-RazT al-Jassas (d. 370/481), Usui al-Ficfh, or, al-Fusul ff ’l-Usul, ed. 
'Ujayl Jasim al-WasbamT, iii ([2nd ed.], [Kuwait City]; Wizarab al-AwqaP wa’I-Sbu’On al-Islamiyyab, 
[1414/1144]), 113; Aba ijakr Abmad ibn 'AlT ibn Tbabit al-KbatTb al-iJaybdadT (d. 463/1071), al-Kifayah fi 
Ma'rifah UsQ! e Ilm al-Riwayah, ed. IbrabTm ibn Mustapa Al ijabjab al-DimyatT, ii (Mit Gbamr; Dar al-Huda, 









The Pakistani-born research scholar of Islam Javed Ahmad 6rhamidi has prepared a definite 
and exhaustive list of the mutawdtir sunnahs/suwaw. He defines the Sunnah and lists the acts 
or practices handed down to us by it as follows: 

|}y Sunnah is meant that tradition of [the] Prophet Abraham’s religion which the 
Prophet Muhammad instituted among his followers as religion after reviving and 
reforming it and after making certain additions to it. The Qur’an has directed 
Muhammad to obey the religion of Abraham. This tradition is a part of it: 

— • » o — — — — — m ■» » -• -_j *gs " " o — —© — o —■ jj. » 

Cm> U3 SJU ji vfJLJj Uup>^l pi 

Then We revealed to you to follow the religion of Abraham, who was truly 
devoted and was not among the polytheists. (16:123) 

The following portion of Islam has been given to us through the Sunnah: 

Worship Rituals 

i. the prayer [sa/a/i] 

ii. zakal 1 [zakat] and sadaqah of c Id al-Fitr 

iii. fasting [sawm] and i c tikd-P 

iv. hajj and c umrah 

v. animal sacrifice and the takbTrs during the days of fashnc} 

Social Sphere 

i. marriage and divorce, and their relevant details 

ii. abstention from coitus during the menstrual and the puerperal period 
Dietary Sphere 

i. prohibition of pork, blood, meat of dead animals, and animals slaughtered in 

1423/2003), 557; Aba Muhammad c AlT ibn Ahmad Ibn Hazm al-AndalusT (d. 456/1064), al-Ihkam -pT Usui al- 
Ahkam, ed. Ahmad Muhammad Shakir, i (Beirut: Dar al-A-faq al-Jadldah, [1400/1 ^7°?]), 104; Shah Wall Allah 
ibn c Abd al-RahTm al-DihlawT (d. 1176/1762), Hujjah Allah al-fraligihah, ed. al-Sayyid Sabicj, i (Deirut; Dar al¬ 
ii ii, 1426/2005), 228 . 




-the name of someone other than Allah 


ii. slaughtering in the prescribed manner of iadhkiyah by pronouncing Allah’s 
name 

Customs and Etiquette 

i. remembering Allah’s name before eating or drinking, and using the right 
hand for eating and drinking 

ii. greeting one another with al-salam c afaykum (“peace be to you”) and 
responding with wa- e alaykum al-salam (“and peace be to you”) 

iit. saying al-hamd li’l-Lah (“praise be to Allah”) after snee 2 ing and 
responding to it by saying yarhamuk Allah (“may Allah have mercy on you”) 

iv. keeping moustaches trimmed 

v. shaving pubic hair 

vi. removing the hair under the armpits 

vii. paring f ingernails 

viii. circumcising the male offspring 

ix. cleaning the nose, the mouth, and the teeth 

x. cleaning the body after excretion and urination 

xi. bathing after the menstrual and the puerperal periods 

xii. yhusl al-janabah 2 

xiii. bathing the dead before burial 

xiv. enshrouding the dead body and preparing it for burial 

xv. burying the dead 

xvi. 'Id al-Fitr 

xvii. 'Id al-Adha 

This is all what the Sunnah is, and it can be said with certainty that there is 



dip-perence between it and the Qur’an as -par as their authenticity is concerned. Just 
as the Qur’an has been received by the ummah through the consensus o-p the Prophet’s 
Companions and through their perpetual recitation, the Sunnah has been received by it 
through their consensus and through their perpetual practice and stands validated 
like the Qur’an in every period o-p time through the consensus o-p the ummah. 
Consequently, there is no doubt or debate about it now. 

All that is Islam is constituted by these two sources. Nothing besides these two is 
Islam or can be regarded as its part. ... 43 


1. The eleventh, twelfth and thirteenth of Dhu ’l-Hajj. (Translator) 

2 . The ceremonial bath performed after ejaculation or after sexual intercourse. (Translator) 


Other use-Pul resources 

• Muslim scholars on the mutawatir sunnah: Internet Archive 

< https://archive.org/details/muslimscholarsonthemutawatirsunnah/ > 

• Original Sources op Islam: Sunnah vs Hadith (Javed Ahmad Chamidi) [English subtitles]: 
YouTube [Urdu] < https://www.youtube.com/w6tch?v=qku\/76cIwUg > 

• How to identify mutawatir Sunnah? (Inkar-e-Hadith aur Javed Ahmad Cham id i): 
YouTube [ Urdu] < https://www.youtube.com/watch?v :: 1Cze5HuuOLA > 

• Javed Ahmad Chamidi on Hadith: At-Mawrid < http://www.cd- 

mawrid.org/index.php/articles/view/javed-ahmad-ghaamidii-on-hadiith > 


43 Javed Ahmad frkamidi, “Fundamental Principles”, in Islam: A Comprehensive Introduction, trans. Shehzad 
Saleem (Lahore: Al-iiawrid, [2004]), 17-14 < https;//www.academia.edu/4203378 c i/ > accessed 21 February 
2020 (published in the original Urdu as HTzan (5th ed„ Lahore; Al-iiawrid, [2004])). The list may be debatable, 
and although other scholars do cite a few examples for the mutawatir sunnahs, frhamidi is the only scholar, to 
my knowledge, who claims to have prepared such an exhaustive and precise list of the mutawatir sunnahs, 
which, in my eyes, is praiseworthy. 










Sunnah vs. Hadith (Follow Up 3: De-pin ition o-p Established Sunnah): Exploring/-Islam 

< http://www.exploring-islam.com/sunnah-vs-hadith—follow-up-3-de-finition-o-f- 

established-sunnah-2.html > 

Sunnah Verses Hadith (Follow Up 4: i>eard): Explorinc/-Islam < http://www.explorinc > - 
islam.com/sunnah-verses-hadith—Pollow-up-4-beard.html > 

Established Sunnah: Some Technical Questions: Explorinc/-Islam 

c https://www.exploring-islam.com/established-sunnah-some-technical- 

C|Uestions.html > 

keeping o-p a man’s hair as part o-p sunnah: Islam.com 

<https://ga.islam.eom/s/cm3k-Pg/keeping o-P a man s hair as part o-P sunnah> 
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